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Speeches of Igbal & Contemporary Intellect

Abstract:

The Reconstruction of Religious Thought in Islam is a book of the greatest
importance among those written after the period of our downfall. It leads us to
comprehension of the spirit of our cultural and civilisational progress and the basic
causes of our decadence. It leads to the ways of understanding the requirements of the
new age and the reconstruction of our present and future. It guides us to the principles
on which our renaissance is possible. The lectures are spread over the canvas of the
religious, intellectual, theological, political and practical problems created for the
Muslims in the evolution of the new life in the Indian sub continent of the Muslim
World. This article aims at identifying the need and importance of the lectures in this
perspective. In the whole Islamic world the basic challenges faced by religion itself and
the Muslim Ummah for its existence and continuity have been addressed in the
background of Islam and its relationship with the West in an unprecedented manner.
Igbal formulated some basic questions with the background of Western philosophy and
Islamic theology and answered them as well. Even if Igbal had not offered answers to
these questions, he would have enjoyed unique eminence. But the greatness of Igbal
lies in his not leaving these questions hanging in the air and tried to provide their
answers with serious thought and deep insight. These “lectures” of Igbal are a mirror
of our national perceptions. We neither do nor should insist on the finality of the thought
presented in the “lectures”. On the other hand, as said by Allama Igbal in the “Preface”
to the “lectures” that: “Our duty is carefully to watch the progress of human thought,
and to maintain an independent critical attitude towards it”.
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In these lectures, which were undertaken at the request of the

Madras Muslim Association and delivered at Madras, Hyderabad

and Aligarh, | have tried to meet, even though partially, this urgent

demand by attempting to reconstruct Muslim religious philosophy

with due regard to the philosophical traditions of Islam and more

recent developments in the various domains of human
knowledge. "
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Indeed my main purpose in these lectures has been to secure a

vision of the spirit of Islam as emancipated from it’s Magian
overlayings.
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The more genuine schools of Sufism have, no doubt, done good
work in shaping and directing the evolution of religious
experience in Islam; but their latter-day representatives, owing to
their ignorance of the modern mind, have become absolutely
incapable of receiving any fresh inspiration from modern thought

and experience. They are perpetuating methods which were
created for generations possessing a cultural outlook differing, in

important respects, from our own. )
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It is highly improbable that a being whose evolution has taken

millions of years should be thrown away as a thingof no use. But
itisonly as an ever_growing ego that he can belong to the meaning

of the universe. )
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I know the Ulema of Islam claim finality for the popular schools
of Muhammadan Law, though they never found it possible to deny
the theoretical possibility of a complete ljtihad. | have tried to
explain the causes which, in my opinion, determined this attitude
of the Ulema. )
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Did the founders of our schools ever claim finality for their
reasonings and interpretations? Never. (')
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While sitting in judgement on religion, philosophy can not give

religion an inferior place among its data. Religion is not a

departmental affair; it is neither mere thought, nor mere feeling,
nor mere action; it is an expression of the whole man. "
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Science must necessarily select for study certain specific aspects
of Reality only and exclude others. 'V
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Now the structure of Islam as a religio_political system, no doubt,
does permit such a view, though personally I think it is a mistake
to suppose that the idea of state is more dominant and rules all
other ideas embodied in the system of Islam. In Islam the spiritual

and the temporal are not two distinct domains. (")
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The Qur’an is a book which emphasizes ‘deed’ rather than
‘idea’.('?
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No doubt, the immediate purpose of the Qur’an in this reflective
observation of Nature is to awaken in man the consciousness of
that of which Nature is regarded a symbol. But the point to note is

the general empirical attitude of the Qur’an which engendered in
its followers a feeling of reverence for the actual and ultimately

made them the founders of modern science. ("
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The teachings of the Qur’an that life is a process of progressive
creation necessitates that each generation, guided but unhampered
by the work of its predecessors, should be permitted to solve its
own problems. Y
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A society based on such a conception of Reality must reconcile,
in its life, the categories of permanence and change. It must
possess eternal principles to regulate its collective life, for the
eternal gives us a foothold in the world of perpetual change. But
eternal principles when they are understood to exclude all
possibilities of change which, according to the Qur’an is one of
the greatest “signs” of God, tend to immobilize what is essentially
mobile in its nature. The failure of Europe in political and social
sciences illustrates the former principle, the immobility of Islam
during the last five hundred years illustrates the latter. (")
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The only course open to us is to approach modern knowledge with
a respectful but independent attitude and to appreciate the
teachings of Islam in the light of that knowledge, even though we
may be led to differ from those who have gone before us. This I
propose to do in regard to the subject of the present lecture. ('
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Further, the application of the mechanistic concepts to life,
necessitating the view that intellect itself is a product of evolution,
brings science into conflict with its own objective principle of
investigation. ("
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During the last five hundred years religious thought in Islam has
been practically stationary. There was a time when European
thought received inspiration from the world of Islam. The most
remarkable phenomenon of modern history, however, is the
enormous rapidity with which the world of Islam is spiritually
moving towards the West. There is nothing wrong in this
movement, for European culture, on its intellectual side, is only a
further development of some of the most important phases of the
culture of Islam. Our only fear is that dazzling exterior of
European culture may arrest our movement and we may fail to

reach the true inwardness of that culture. ")
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It was not science which brought Europe back to life. Other and

manifold influences from the civilization of Islam communicated
its first glow to European life. (')
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And the present moment is quite favourable for such an
undertaking. Classical Physics has learned to criticize its own
foundations. As a result of this criticism the kind of materialism,
which it originally necessitated, is rapidly disappearing; and the
day is not far off when Religion and Science may discover hitherto
unsuspected mutual harmonies. (™)
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These questions are common to religion, philosophy, and higher
poetry but the kind of knowledge that poetic inspiration brings is
essentially individual in its character; it is figurative, vague, and
indefinite. Religion in its more advanced forms, rises higher than
poetry. (")
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It must, however, be remembered that there is no such thing as
finality in philosophical thinking. As knowledge advances and
fresh avenues of thought are opened, other views, and probably
sounder views than those set forth in these lectures, are possible.
Our duty is carefully to watch the progress of human thought, and
to maintain an independent critical attitude towards it. "
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